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XIX—Sanyasa-Geetadhyaya... 67 3 form part of the Scripture, but are included in none of the
X Xe—Atma-Geetadhyaya ... 70 existing editions, have been traced and duly incorporited into
X XI—Prakriti-Geetadhyaya ... ’ e T4 it. The question therefore * Is the Geetd complete ?”, raised
XXII—Karma-Geetadhyiya ... L 77 recently in the columns of the newspapers, will no longer
XXIIT—Bhakti-Geetadhyiya ... 81 bear discussion. Any one, who might have thought that those
- N g who raised this question of incompleteness had the least idea,
© XXIV—Jnina-Geetadhyaya ... B4 of tampering with the text of this venerable book, should no
XXV—Ybga-Geetadhyaya ... e o 87 longer allow such a suspicion to linger in his mind. It ig
XX VI—Brahma-Stuti-Geetadhyaya . e v 90 naedless to say that none of the verses, in question, are of
7. Index of Slokas of the present Edition and of other 1 modern invention and all of them are to be found in the parent
Edition ' 1oL work, the Mahdbhdrata, but in parts and contexts where they
\ ' should not be. All that has been done is merely to transposa
them to their proper place in this Geetd, thereby making if
- T what it was in the Bhdrata of twenty-four thousand §lkas, the
predecessor of the epic as we have it now. (See Adiparva I.78.)
The details as to the verses incorporated, as stated . above,
. are dealt with in the Editor's preface, and it is therefore
unnecessary to add anything regarding them. Though the
& addition, thus made, does not, in the $lightest degree, affect the ,
J - ¢ teaching of the Liord according to all the existing editions, yet
—— e there can be no doulst that a manifest symmetry and complete-

- ness are secured to the Scripture by the incorporation into it
of the verses alluded to. ~ :

The above-mentioned change is, however. not bhe main

ground for the claim that this edition is new. ‘Its novelty and:




11 FOREWORD.

value rest chiefly on the division of the Scripture into twenty-
six chapters adopted in accordance with Hamsa-yogi's com-
mentar:r{known as the Khanda rahasya. This commentary,
hlbherto little known outside the anclenﬁ Organlza,tlon called
the Suddha dharma-mandala, is a - veritable store-house of
invaluable interpretations of the secret teachings, contained in
some ofithe most important Erva,n sacred books such as parts
of the Véda, a number of the Upanishads, the Mahdbhdmta,
the Rdmdyana and a few of the Purdnas.

. It ofay at once ba pointed out that the name Hamsa-yogi
is not the name of a specific individual author but that of an
adhlka,ra. purusha, who is a member of the occult hierarchy
engaged in the spiritual government of our globe, and who is
eharged with the duty of furnishing to the world esoteric ex-
planations of scriptural teachings from time to time. In the
dpreface to the said commentary, in so far as it relafes to the
g Geetd, the author points out that the original division was into
twenty-four chapters, excluding the first called the Geetdvatdra,
$which is merely introductory, and the last named the Brakma
stuts, devoted to eulogy of Brahman. .

- Those, who have so long been accustomed to the division
of the book into eighteen chapters, will naturally demané afi
explanation of the present division into twenty-four chapters,
now for the first time made publicly known.” The obvious
answer is that the division has its foundation in the Gayatri.
But it may be asked how it was that such a foundation was felt
»to be necessary by the author ? Some elucidation of this also

may be attempted forthwith. It les in the unbounded sway
which has been exercised on the Aryan sottlers in the south

of the Himalayas by two of the greatest symbols known -

to civilized man. They are the “Pranava or the syllable
Om, made up of the three letters 4, U and M and the
fourth letter. Ee which, according to the phonetic rules of

©
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‘ancient Samskrt grammar, is latent in them ; and the
Géyatri, which consists of the following 24 sylla.bles—mt -SB-VE-

tur-va-ré-ni-yam-bhar-go- de -va-sya-dhee-ma-hi - ghi- yé -y6-nah--

Of these symbols, the former was, if one may
say 80, of primeval origin. At all events, it was pre- -Aryan
a8 ig evident from the mantra ** Om mani padmé hum,” still in
use in those countries where the blood in the bulk of the
popula.tlon is Atlantean. Of the four letters of the Pranava, the
first represents Atma or the'Self- -aspect of Brahman: U the
Prakrti or the Not-self aspect ; M the pabent relation’ batween

Pra-ché-da-yadt.

the: two and Ee the latent one, both together being spoken of .

as the Sa.ktl or the Force-aspect. These four ultimate concepts
furnish the basis for.a synthetic philosophy, which strictly

accounts for everything in the manifested cosmos. Further, the,

monosyllable itself is more than a mere symbol and when
uttered by a true white magician, it is capable of producing the
mast marvellous results. This syllable has to be pronounced
ab the beginning and the end of every sacrifice, of every
religious rite, of the study of the seriptures and of the. recitation

-of mantras by those who medlta.be with the aid of them.

Next, as rega.rds the Gayatri, both inpoint of spiritual power
and in its value as a symbol, it is second only to the Pranava
which it, in a way, expands and exemplifies, and consequently
is spoken of as Véda-m4at4, the Mother of Knowledge, sciences
and arbs. Hence, the long establishdd practice of writers of
Seriptures like the Mahdbhdrata, to mgqdel their compositions on
the analogy of the Gayatri, for the double purpose of invoking
divine benediction on such uomposnﬁlons and of maklng them
the means of conveymg lessons of great significance to bhose
who study them. This ben:gg the case, the next point for consi:
deration is, out of the -great variety of ‘objects and ideas
compriged in and symbolised by the Gayatbri, what the things
or ideas were that the author of the Geetd had speclally in hig




v FOREWORD.

mind in making the chapters twenty- four.? They are, for
very clear reasons, the twenty-four great factors which' enter
into the constltubmn of the manifested cosmos, including, of
course, the evolution ‘of our own humanity. ~ Those factors, in
fthe technical language of the books, are the twenty-four
Jbatvas evolved out of the Matter-aspect of Brahman called
g§moola-tatva in the Yoga-deepikd, by the Torce- aspect of
§Brahman’ called bahu-bhavana-maha-§akti according to the
*ideation of Brahman’s Self-aspect, the Paramatman. The
tatvas, in question, consist, as is well-known, of the five maha-
bhootas or the elementary substances which are the prototypes
of what, in our own physical plane, are called earth, water,
fire, air and ether; the five tanmaftras or the vibratory
rates which regulate and govern the guna or quality peculiar
to each of the said five elements; the five karméndriyas or
motor-organs ; the five gidnéndriyas or sensory organs ; manas,
the organ of ratiocination and intellect; buddhi, the organ
of intuition ; ahamkara, the organ of egoism or the ‘I’; and
the avyakfa, the subtlest undifferentiated organ of the Atma
or the Monad. To pursue the subject in the very instructive
Words of the Dharma-deepikd 1. ii. 2—18:— -

“The twenty-four tatvas are named Puru and their collec-
{ tive aspect bears the same name.

4 (%

Jts name of Purusha in all the worlds.

i “ All men are hence called purushms and likewise the
._;déva.s

“The purusharthas are but the powers of Purusha bhab

: o you their nature and characteristics.

mamfesbs itself as that happiness.

“That is no othey than the divine City with nine
'?'" gabewa,ys The Self reposes in it and derives, in consequence,

. ‘secure for him the desifed results. Hear me whlle I explain

. FOREWORD. v

" Dharma, Artha, Koma and Méksha are recognized a8
the purusharthas ; ‘but there is a fifth known as Prﬁ.pﬁx

“To every one comed the feeling ‘T will ‘become they
Protector of all’, hence such protectorship becomes . the}
foremost a,nd first Aim of his existence. So, Dharma, bhe";
first of the purushirthas, is said by the wise to be no otheri
than that protectorship. i

“ Every man resolves within himself * I will become tbe_ :
knower of that which forms the connotation of all *sounds:' i
hence, Artha forms the second of the purushéarthas; so sa.y the f
knowers of Truth.

“ Every man says to himself I will be happy;’ that_
Kama or desire forms the third of the purusharthas whlch;

“Every one says to himself at the end of all his labours. ‘
‘Y am free’: hence Moksha or liberation is sald to be the
fourth of the purusharthas, :

“ Every- one says to himself ‘ T have at last reached fihe

goal hence Prﬁ.pbl or realization, beneficent in its nature, ig
decla.red by the knowers of Brahma.n to be apurush4rtha too.”

Tt will thus be obvious that one object of the author in
making the chapters correspond in number to the syllables of the
Gayatri was indelibly to fix upon the mind of the student what
all ought to know,—the intimate and inseparable connection:

- that subsists between the two dozen fectors which lie at the very

root of the evolution of menr, and dévas on the one hand and on
the other, the splendid fruition of that evolutxon, the purushar-
thas; so well described in the passages quoted a.bove It may
not be out of place to add that Valmeeki’s Rdmdyana furnishes.
another striking instance of the adoption of a similar scheme;

the scheme being the introduction of the twenty-four letters.
found in the Gayatrii into an equal number of verses.


















































































































































































